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Abstract

This study discusses the tendency to employ intuition as a method of interpreting the Quran, a tendency
that frequently appears in the discourse of deviant religious teachings and raises questions regarding
its position within the methodology of Quranic exegesis. It aims to examine the epistemological position
of intuition within the framework of exegetical methodology and to analyse forms of deviation that occur
when ilham, kashf or inner spiritual experiences are used as sources of argument, thereby rejecting the
foundational principles of the discipline of Quranic exegesis. This study adopts a document-based
research method and qualitative content analysis of sources related to intuition, Islamic epistemology
and deviant teachings. The findings show that intuitionism, when not guided by sound Islamic
epistemological foundations, has the potential to function as a mechanism that supports the
legitimisation of deviant teachings. This study is expected to contribute to clarifying the epistemological
boundaries of intuition within the methodology of Quranic exegesis. Therefore, greater emphasis should
be placed on refining exegetical methodology in order to prevent the manipulation of intuition in religious
interpretation.

Abstrak

Kajian ini membincangkan kecenderungan penggunaan intuisi sebagai kaedah penafsiran al-Quran
yang sering muncul dalam wacana ajaran sesat, sekali gus menimbulkan persoalan tentang
kedudukannya dalam metodologi tafsir. Kajian ini bertujuan meneliti kedudukan epistemologi intuisi
dalam kerangka metodologi tafsir serta menganalisis bentuk penyelewengan yang berlaku apabila
ilham, kashf atau pengalaman batin dijadikan sandaran hujah sehingga menolak prinsip asas disiplin
tafsir. Kajian ini menggunakan kaedah kajian dokumen dan analisis kandungan kualitatif terhadap
sumber-sumber yang berkaitan dengan intuisi, epistemologi Islam dan ajaran sesat. Dapatan kajian
menunjukkan bahawa intuisionisme yang tidak dipandu oleh asas epistemologi Islam yang sahih
berpotensi menjadi mekanisme yang menyokong legitimasi ajaran sesat. Kajian ini diharapkan dapat
memberi sumbangan dalam memperjelas sempadan epistemologi intuisi dalam metodologi tafsir al-
Quran. Justeru, pemurnian metodologi tafsir perlu diberi penekanan bagi mencegah manipulasi intuisi
dalam penafsiran agama.
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Introduction

The quest to understand the essence of truth is a fundamental characteristic of human thought. From
the earliest developments of civilization, the question of how humans acquire knowledge has served as
the nucleus of philosophical debate within the frameworks of ontology, epistemology and axiology
(Ahmad Sunawari, 2022). Every intellectual tradition establishes its own epistemological framework to
determine reliable sources of information and the methodologies for validating knowledge. In a religious
context, this discourse becomes paramount as it directly intersects with religious authority, the
interpretation of sacred texts and the formation of communal belief systems (Imam Abdul Fattah &
Mohamad Kamil, 2000; Khalif Muammar, 2018; Nurul Asiah et al., 2014).

Conversely, the Western philosophical tradition has evolved through several distinct schools of
thought. Rationalism asserts that reason is the most robust source of knowledge, whereas Empiricism
prioritizes sensory experience as the basis of truth. Meanwhile, intuitionism regards intuition as a direct
path to acquiring knowledge, independent of empirical observation or logical deduction (Susanti & R.
Yuli, 2021). A comparison between these two traditions reveals a fundamental divergence which is Islam
integrates intuition within the boundaries of revelation, ensuring that it remains subservient to divine
guidance. In contrast, Western epistemology often grants intuition a more autonomous status, treating
it as an independent and self-contained source of knowledge. Consequently, there is a notable lack of
analytical research examining the precise logical mechanisms through which unregulated intuitionism
is transformed into a legitimizing device for heterodox doctrines.

To resolve the conceptual fragmentation in the existing literature and address the systematic
inversion of textual authority by heterodox movements, this study operates under a structured analytical
framework. Rather than treating intuitive epistemology and sectarian deviations as isolated phenomena,
this research aims to investigate the intersection between subjective spiritual impressions and formal
hermeneutical boundaries. Specifically, it seeks to clarify the relationship and epistemological
boundaries between Quranic exegesis and epistemology of intuitionism.

Islamic Epistemology

Islamic epistemology or al-Ma‘rifah al-Islamiyyah, constitutes the theory of knowledge within the
framework of the Islamic worldview, which is established upon revelation as the absolute foundation. It
posits that the primary and fundamental source of knowledge is divine revelation (wahyu), which
possesses definitive authority (gat’). This is followed by reason (‘aqgl) which functions within the
parameters delineated by revelation sensory perception serving as a tool for empirical observation and
intuition, accessible to those of purified soul provided it does not contravene authentic textual evidence
(Al-‘Attas, 1995; Wan Mohd Nor, 2020).

Furthermore, the sources of knowledge in Islam are structured within a defined hierarchy. The
primary source is revelation (naqli), comprising the Quran and the Sunnah, which serve as the
foundation of absolute truth. Islam also acknowledges the role of reason (‘aqli) as a vital instrument for
understanding and interpreting texts, provided it remains congruent with revelation (Che Zarrina &
Mohd. Kamil, 2000; Muhammad Rashidi & Fauzi, 2019). The senses function to provide data regarding
empirical reality, while intuition manifested as ilham (inspiration), firasat (perspicacity) or kashf
(unveiling) is recognized within the realm of spiritual experience. However, intuition cannot be utilized
as a legal or theological argument without valid scriptural support. Although these four sources are
complementary, revelation maintains its position as the supreme authority (Al-Qattan, 2000; Mahyuddin
et al., 2018).

In contrast to Western epistemology which frequently maintains a dichotomy between facts and
values, Islamic epistemology integrates knowledge, ethics and morality into a cohesive framework.
Within this paradigm, the validity of knowledge is assessed based on its coherence and consistency
with revealed truth, as well as its ultimate objective of attaining Ma'rifatullah (the gnosis of God) (Ihsan
et al., 2024). Consequently, the core tenets of Islamic epistemology encompass the integration of
knowledge, a defined hierarchy of sciences with the transmitted sciences (al-'ulum al-naqliyyah) serving
as the nucleus and an objectivity rooted in the principle of Tawhid (the Oneness of God) (Abu Sulayman,
1989; Al-‘Attas, 2001; Khalif Muammar, 2012).

The distinctiveness of Islamic epistemology lies in its theocentric, holistic and integrative nature
where revelation serves as the normative foundation and the primary paradigm. This framework
synthesizes various sources of knowledge reason, sensory perception and intuition into a
comprehensive and unified hierarchy (Khairul Fahmi et al., 2024). Such a structure provides a robust
framework capable of addressing modern epistemic crises including the fact-value dualism, truth
relativism and the secularization of knowledge. Consequently, it provides ethical guidance for the
application of emerging technologies such as Artificial Intelligence (Al) and bioethics by anchoring them
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in the principles of Maqgasid al-Shari’ah (the objectives of Islamic law) and justice (Mohamad Fauzan &
Siti Nur Syamimi, 2025). The primary contribution of this epistemological stance serves as the bedrock
for the Islamization of contemporary knowledge. This process involves the critical review and
reconstruction of modern disciplines to align them with the Islamic worldview. Ultimately, this integration
aims to produce solutions that are more balanced, meaningful and ethical in addressing global
humanitarian challenges such as environmental degradation, social inequality and the prevailing crisis
of identity (Al-‘Attas, 1995).

The discourse on intuitive epistemology, particularly in relation to ilm al-ladunni and spiritual
unveiling (kashf) is conventionally treated in isolation within the theoretical, abstract domains of Sufism
and classical Islamic philosophy. Within the Islamic framework, intuition is not merely a subjective or
mystical form of knowledge detached from revelation rather it is conceptualized as an "unveiling of the
heart" (al-inkishaf al-qalb). This state is attainable only through a rigorous and continuous process of
spiritual purification (tazkiyat al-nafs) (Abas et al., 2025; Zidni Nuran & Zaizul, 2017). The recognition
of intuition is rooted in scriptural authority, most notably the narrative of Prophet Khidr and Prophet
Musa in Surah Al-Kahf (verses 60—-82), which illustrates the existence of science of al-ladunni (divinely
inspired knowledge). Consequently, although this form of knowledge is inherently personal and cannot
be utilized as a primary legal argument to compel the belief of others, its presence within the Islamic
hierarchy of knowledge remains undeniable provided it does not contravene the definitive (qat’)
principles of the faith (Chittick, 1989).

Despite the abundance of academic literature surrounding religious deviations and heterodox
movements in Malaysia, a critical evaluation of the existing scholarship reveals a persistent dichotomy
that leaves a significant gap (Engku Ahmad Zaki, 2012; Nur Aisya Asyikin & Engku Ahmad Zaki, 2022).
Existing studies meticulously document the socio-religious behaviour of followers, the chronological
development of movements, and state-level fatwa enforcement mechanisms. However, they rarely
deconstruct the cognitive and interpretive processes through which these groups engage with and
derive meaning from sacred texts. One consequence of this interpretive approach is the emergence of
doctrines that deviate from orthodox agidah (creed), shariah (law) and akhlaq (ethics). These deviations
are frequently justified by spiritual leaders claiming "divine openings" or "new revelations." On one hand,
contemporary studies on Malaysian deviant sects such as those evaluating Taslim stated as among the
earlier devian sect in Malaysia, Al-Argam, Si HULK or The Ahmadi Religion of Peace and Light are
overwhelmingly dominated by historical, sociological or legalistic frameworks (Yusri, 2025).

Secondly, this misinterpretation challenges formal religious institutions and the credibility of the
scholars by fostering anti-structural sentiments and skepticism toward traditional Islamic methodologies
of knowledge. This shift simultaneously creates deep-seated polarization within the Muslim community
(Ahmad Syahir & Aini Raudhah, 2024). Consequently, previous studies have largely failed to address
the intersection of these fields. Specifically, there is an acute lack of comprehensive analysis that
simultaneously links the epistemology of intuition, the formal discipline of Quranic exegesis (usul al-
tafsir) and the internal legitimization mechanisms of contemporary deviant groups.

To bridge this conspicuous academic divide, this study positions itself as an integrative bridge.
The distinctive academic contribution of this article lies not merely in identifying that deviant groups use
inner impressions to justify their claims but in systematically uncovering the epistemic mechanisms
through which unregulated intuitionism deconstructs orthodox boundaries. By explicitly contrasting valid
ishari exegesis against the pseudo-spiritual of localized cults, this study fills a significant gap in the
literature on Islamic epistemology. Ultimately, it moves beyond a merely descriptive narrative of
deviance, contributing a novel thus prescriptive framework that establishes rigorous tafsir methodology
as an active epistemic safeguard necessary for preserving contemporary theological security and
creedal unity.

Literature Review
Intuitionism Epistemology Within The Quranic Discourse

The Quran functions not merely as a compendium of legal codes but also as an epistemological guide
that delineates various channels for the acquisition of knowledge. Among these are narratives
illustrating intuitive epistemology or science of al-ladunni bestowed directly by Allah without the
mediation of formal instruction. These narratives serve as scriptural evidence validating the existence
and legitimacy of cognitive channels beyond the scope of reason and sensory perception. This
establishes a paradigm in which the methodology of nurturing (tarbiyyah) is bifurcated into two distinct
categories: Al-Ta’allum al-Insani (human mediated learning) and Al-Ta’allum al-Rabbani (divinely
inspired learning) (Al-Ghazali, 2014). A thematic analysis of these narratives reveals a distinct Quranic
epistemological framework. This framework demonstrates that such knowledge is granted through
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Divine Wisdom (Hikmah), predominantly to chosen servants characterized by high levels of taqwa
(piety) and complete submission to Allah. Furthermore, this form of knowledge serves to achieve
profound divine objectives that may transcend the boundaries of conventional human logic.

Studying and mastering of Quranic exegesis constitutes a fundamental necessity in preserving
the validity and authenticity of understanding divine revelation. Systematic mastery of this methodology
functions as an epistemic safeguard that prevents random, subjective or ideologically driven
interpretations, thereby protecting the message of the Quran from distortion and misuse. This discipline
equips exegetes with critical analytical tools such as methods for understanding the context of revelation
in depth knowledge of the Arabic language, principles of evidentiary preference (tarjih) and an
understanding of the hierarchy of textual proofs (Al-Rumi, 1998; Al-Zahabi, 1976).

In the contemporary context, marked by complex intellectual challenges and liberal
interpretations that frequently detach the text from authoritative tradition, mastery of the methodology
of exegesis becomes a primary foundation for understanding the Quran and relating it to present
realities. Thus, its importance is not merely academic in nature but collective in that it safeguards the
maslahah (public interest) of the Muslim community (Al-Zarkashi, 1957).

In conclusion, the Quranic recognition of intuition as a channel of knowledge should not be
perceived as an unrestricted space for boundless interpretation. Rather, it must be balanced with the
rigorous discipline of tafsir methodology to ensure that any inspiration or intuitive understanding remains
grounded in the truth of revelation, thereby maintaining harmony between spiritual endowment and the
firmness of the Islamic law (Al-Qardawiy, 2000, Mazlan Ibrahim; 2002).

An Axiological Framework of Intuitive Knowledge

The axiological framework of intuition in Islam affirms that any knowledge acquired through the channels
of kashf (unveiling) or ilham (inspiration) is not value-neutral but is absolutely bound to the objectives
of the maqasid al-shari‘ah and the Islamic moral system. Intuitive axiology is centred on the principle
that intuitive truth must serve the truth of revelation rather than replace it (Sumayyah & Ridzwan, 2016).

Accordingly, the highest value of intuitive knowledge lies in its conformity with the Quran and
Sunnah and in its capacity to cultivate greater piety (taqwa), spiritual purification and the welfare of the
community. Ethically, the process of acquiring intuition requires rigorous spiritual discipline under the
guidance of a murshid who adheres firmly to the shari‘ah. Furthermore, the application of such
knowledge must be accompanied by humility, trustworthiness and a strong sense of responsibility in
order to avoid self-claim, delusion, or deviation. Any “unveiling” that leads to self-admiration (‘ujb), a
desire for power or contradiction with established legal rulings is considered invalid and is therefore
rejected from the standpoint of Islamic axiology. Thus, intuition is not an end in itself but a means
(wasilah) of drawing closer to God and strengthening the practice of religion in lived reality (Al-Ghazali,
2004; Fatih et al., 2025; Ibn ‘Ajibah, n.d.).

In its application, the axiology of intuition stipulates that any spiritual “opening” attained must
not lead to neglect of shari‘ah obligations or diminish the importance of seeking knowledge through
conventional means. Rather, it should reinforce commitment to legal and ethical injunctions and
encourage more sincere practice (Engku Ahmad Zaki, 2010; 2015). From a social perspective,
authentic intuition functions as a source of inspiration and collective spiritual strength, not as a tool for
constructing exclusive spiritual hierarchies or causing division within the community. It also serves as a
mechanism that assists individuals in disciplining the lower self and preserving the integrity of religious
practice.

In the contemporary context, this axiological framework serves as a critical safeguard against
the abuse of spiritual authority, the commercialization of spirituality and deviant teachings that often
revolve around claims of personal intuitive experience. By emphasising that the highest value of intuition
lies in its practical alignment with the universal truth of Islam and the welfare of humanity, this framework
situates intuition as an integrated component rather than a detached element within the comprehensive
shari‘ah guided system of Muslim life (Al-Qushairi, 1989).

Research Methodology

Data for this research were gathered through library research (Zed, 2004) using a purposive sampling
method to select primary and secondary textual sources (Etikan et al., 2016). To ensure analytical
depth, primary data collection involved the systematic extraction of textual evidence from the analysis
of documents, following the established procedures of document analysis and qualitative content
analysis as a research method (Bowen, 2009; Elo & Kyngas, 2008). Classical and contemporary
understanding texts had to contain explicit conceptualizations or methodological regulations regarding
subjective textual interpretation, specifically addressing the boundaries of ilham (inspiration), kashf
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(unveiling), ladunni (divinely inspired knowledge) or ru'ya al-sadigah (true dreams). The study utilizes a
structured thematic methodology in which a comprehensive corpus of Quranic verses addressing the
dimensions of intuitionism was compiled. These verses were then dynamically analyzed through a
textual hermeneutics framework to examine their epistemological implications and thematic boundaries.
This systematic thematic analysis facilitates a critical evaluation regarding the precise hierarchy and
epistemological positioning of intuition within the broader framework of Islamic epistemology (Ahmad
Munawar & Mohd. Nor Shahizan, 2018; Ahmad Sunawari, 2022).

A thematic approach is essential for uncovering the comprehensive Islamic epistemological
framework implicitly embedded within the Quranic narrative and for avoiding atomistic interpretations of
individual stories (Al-Farmawi, 1977). Thematic analysis aims to identify the patterns, conditions and
principles established by the Quran regarding intuitive knowledge. This demonstrates that the Quran
does not merely recount history but rather articulates a clear epistemic model in which intuition is
recognised as a legitimate channel of knowledge, operating within the domain of revelation. Such
knowledge is bestowed according to Divine wisdom and granted to selected individuals according to
specific spiritual criteria. Without such an approach, understanding remains fragmentary and highly
vulnerable to subjective or deviant interpretations (Mohd Shukri, 2011; Nor Hanna & Sahlawati, 2018;
Sahlawati et al., 2019).

Research Findings

Intuition in Islamic epistemology differs fundamentally from the concept of intuition in Western rationalist
philosophy, as represented by Rene Descartes or Spinoza and in empiricist traditions associated with
thinkers such as David Hume and John Locke. The primary differences lie in the source, objectivity and
epistemic purpose of intuition. For Western rationalists, intuition refers to the natural capacity of reason
(a priori) to grasplogical truths directly without sensory mediation, such as mathematical principles.
However, this notion remains secular in nature limited to human cognitive capacity and is not associated
with a transcendent source (Refinal et al., 2025).

Empiricists, on the other hand, generally reject intuition as a legitimate source of knowledge,
asserting that all knowledge originates solely from sensory experience (a posteriori). What is termed
“intuition” is thus regarded merely as the product of subconscious mental processes formed through
past experiences (White, 1991). In contrast, Islamic intuition is theocentric in nature and is accepted as
a direct bestowal from Allah upon selected servants rather than merely a natural human faculty. It is
also considered metaphysically objective within the Islamic worldview, as it is linked to unseen realities
and assessed according to its conformity with revelation rather than solely on the basis of logical validity
or empirical verification (Mohamed Safiullah & Che Zarrina, 2017).

The Correlation of Intuition with Exegetical Methodologies

The Quranic exegesis constitutes a systematisation and structured mode of reasoning intended to
regulate and supervise interpretations that may incline toward particular ideologies or doctrinal agendas
(Al-Zahabi, 1976). Discussions on Quranic methodology are generally divided by scholars into two
principal schools: (i) madrasah al-ma’thur (transmitted exegesis) and (ii) madrasah al-ra’y (reason-
based exegesis). Their subdivisions are further classified into three categories: (i) al-ittiiah (orientation),
(i) al-tarigah (method) and (iii) al-wasilah (instrument). Nevertheless, scholars have yet to reach full
consensus on precise definitions for each of these concepts as they occasionally overlap in usage and
meaning (Al-Rumi, 1998; Al-Farmawi, 1977).

Intuition is situated under the ittijah sufi or the Sufi exegetical approach (manhaj al-tafsir al-sufi)
(Anugrah et al., 2025). This is because Sufi epistemology recognises spiritual experiences such as
dhawq (taste), kashf (unveiling), ilham (inspiration) and firasah (spiritual insight) as legitimate pathways
to attaining knowledge of God (Ma'rifatullah) (Nicholson, 1914). More specifically, intuition is placed
within the discourse of sufi Ishari approach, as experiential interpretation (fajribah) remains bound to
the disciplinary framework of established Quranic interpretation principles and recognised Sufi
spirituality and must be consistent with the methodology of Ahl al-Sunnah wa al-Jama‘ah (Al-Tustari,
2002; Annemarie, 1975; Nasr et al., 2015).

Scholars such as Al-Zahabi (1976) adopt a fundamentally cautious almost restrictive posture
arguing that unregulated esoteric interpretations risks dissolving the objective linguistic boundaries of
the sacred text and transforming hermeneutics into an arbitrary linguistic playground. This strict
textualist anxiety is echoed that intuition can never function independently but must strictly remain a
secondary reinforcement of the outward, apparent meaning (al-ta’kid li-ma’an al-zahir) (Siti
Nora’Aeshah & Mohamad Hilmi, 2021)
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Bayani, ‘Irfani & Hudhuri Knowledge

Al-Bayani refers to a knowledge approach grounded in textual sources, language and the authority of
revelation. It emphasises understanding through the Quran, Sunnah, consensus (jjma‘) and analogy
(giyas), employing linguistic methods, principles of jurisprudence (usul al-figh) and other systematic
disciplines. Within this framework, truth is comprehended through clear and arguable evidence, thereby
serving as a foundational safeguard against misinterpretation and subjective readings of religion (Wira
Hadi, 2018).

Al-Irfani, on the other hand, is based on spiritual experience and the purification of the soul,
wherein knowledge is acquired through dhawq (spiritual tasting), kashf (unveiling) and musyahadah
(direct witnessing). Although inward and esoteric in nature, this form of knowledge is not detached from
the framework of revelation, rather it operates within a meaning-space guided by al-bayani. Without
textual and shari‘ah discipline, ‘irfani experiences may deviate however when properly guided, they
enrich religious understanding and enliven the spiritual dimension of worship (Kholid et al., 2023).

Al-Huduri cultivates internal awareness and sincerity in religious practice, ensuring that an
individual does not become easily obsessed with persons, dreams or claims of kashf. By maintaining a
balanced comprehension of Bayani, ‘Irfani and Huduri knowledge, a person attains a robust intellectual
and spiritual equilibrium in which texts serve as guidance, experience is critically evaluated and self-
awareness is preserved. This triadic correlation constitutes a primary safeguard protecting the
community from deviant teachings that often arise from an imbalance in religious understanding. In this
integrated model, al-bayani establishes limits and guidance, al-‘irfani enlivens meaning and al-huduri
constitutes the experiential core of knowledge forming a balance between shari‘ah, reason and
spirituality (Ibrahim, 2010).

Conversely, an integrative epistemic paradigm is advanced by thinkers such as Al-Ghazali
(2014) and Al-‘Attas (1995), who contend that conceptualizing knowledge through a purely literalist lens
creates epistemological reductionism. They argue that al- ‘irfani (experiential knowledge) and al-huduri
(knowledge by presence) do not abrogate the text rather, they illuminate higher dimensions of tadabbur
(reflection) accessible only via spiritual purification (fazkiyat al-nafs). Within this framework, Al-Tustart
(2002) demonstrates that valid ishari exegesis operates not in opposition to, but within the geometric
parameters of shari‘ah.

The Typology of Quranic Stories and Intuitive Epistemological Dimensions

The discussions establishes a structured transition from abstract epistemological theories into concrete,
scriptural classifications within the study. Rather than treating historical accounts in the Quran as mere
chronological records, a typological approach categorizes these sacred narratives based on the specific
metaphysical channels through which knowledge is received. By exploring these typologies, readers
are introduced to a comprehensive map of Islamic intuitive epistemology, highlighting that the human
heart possesses multi layered capacities to attain cognitive certainty directly from a theocentric source.

This typological framework directly correlates with a series of pivotal Quranic narratives that act
as primary case studies for disciplined intuitive dimensions. For instance, the profound encounter
between Prophet Khidr AS and Prophet Musa AS exemplifies the apex of divinely inspired knowledge
(al-ladunni) while the critical decisions faced by the mother of Musa AS illustrate innate inspiration (ilham
fitri). Furthermore, the spiritual experiences of Sayyidah Maryam illuminate the reality of unveiling
(kashf) just as the prophetic visions of Yusuf AS, Ibrahim AS and Ismail AS highlight the objective
cognitive value of true dreams (ru'ya al-sadigah). Collectively, these distinct typologies hint at how
various intuitive dimensions operate in tandem, demonstrating to the reader that while spiritual insights
may transcend human reason, they remain safely anchored within the strict hermeneutical boundaries
of Shari'ah.

The Story of Prophet Khidr and Prophet Musa (Al-Ladunni)

The encounter between Prophet Musa AS and Prophet Khidr AS represents one of the clearest
manifestation of intuitive epistemology in the Quran. The narrative begins with Allah’s affirmation of the
existence of ladunni, a form of knowledge bestowed directly without intermediary through divine
inspiration, as stated in Surah al-Kahf, verse 65: “Then they found one of Our servants on whom We
had bestowed mercy from Us and had taught him some knowledge from Our presence”. From this
verse, three key lessons emerge in evaluating the hierarchy of knowledge: (i) the value of patience in
seeking knowledge, (ii) the importance of gradual progression (tadarruj) in learning and (iii) the principle
of verification and clarification (Moh. Wildan, 2022).
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From an epistemological perspective, the story juxtaposes two distinct knowledge pathways:
(i) Prophet Musa AS, representing shari’ah-based knowledge grounded in outward reality and logic and
(i) Prophet Khidr, representing the knowledge of reality (hagiqgah) derived from inner unveiling
(mukashafah) (Moh. Wildan, 2022).

An analysis of the three major incidents in this story, (i) piercing the boat, (ii) killing a young boy
and (iii) rebuilding a collapsed wall then reveals that intuition granted by Allah functions to penetrate
realities beyond the limitations of human reason (Mohd Fauzi & Abdulloh, 2019). Prophet Musa’s
inability to remain patient throughout the journey illustrates the tension between rational-empirical
epistemology and intuitive epistemology (Itmam, 2022).

The story also establishes a crucial principle that authentic intuition is not a form of imagination
but represents “truth yet to be revealed”, bestowed only upon individuals who have attained a certain
level of piety (tagwa). Nevertheless, by the conclusion of the narrative, Prophet Khidr provides
explanations for all his actions, demonstrating that /adunni must ultimately be grounded in truth and
aligned with Divine will rather than undermining the existing framework of shari‘ah (Al-Ghazali, 2014;
Al-Zuhaili, 2009; Muhamad Agus & Wahyudi, 2020).

Furthermore, the story teaches that all knowledge of the unseen (ma ‘rifah) should be clarified
within the context of shari‘ah and spiritual reality, as explained by Prophet Khidr in verse 78: “He said,
‘This is the time of our separation; | will explain to you the significance of the matters over which you
were unable to exercise patience.” To strengthen Prophet Musa’s understanding, Khidr clarifies that his
actions were guided by revelation and divine inspiration, reflecting a graduated learning and teaching
process (tadarruj), as stated in verse 82: “And (remember) | did not do it of my own accord. Thus |
explain the meaning and purpose of the matters over which you could not remain patient.”

The Story of Prophet Musa’s Mother (llham)

The Quran records another form of intuition in the form of innate inspiration (ilham fitri) or the subtle
whispering of a pure heart, as exemplified by the mother of Prophet Musa AS in Surah al-Qasas verses
7-14. In a context marked by threat posed by Pharaoh, Allah instilled a strong inner impulse in her to
place her infant in the Nile: “And We inspired the mother of Musa: ‘Suckle him; and when you fear for
him, cast him into the river, and do not fear nor grieve. Surely We will return him to you and make him
one of Our messengers.”

From an epistemological perspective, this event is remarkable as it illustrates how intuition
functions as a source of certainty in critical situations. Logically, placing an infant in a rushing river
seems perilous yet through the channel of inspiration, this action becomes the true path to safety (Al-
Zuhaili, 2009).The incident demonstrates that Quranic intuition carries authority beyond rational-
empirical human deliberation. The mother of Musa did not receive revelation in the form of scripture but
rather an inner determination that enabled her to overcome natural maternal fear and grief (Rahmawati,
2022). According to Al-Razi (1999), such inspiration constitutes a divine light implanted into the soul of
a pure human being to guide them toward appropriate action at critical moments. This supports the
argument that intuition is not mere emotion but a valid informational channel when it originates from
Divine guidance to fulfill a greater plan (Ismi et al., 2023).

From a psychological perspective, the mother of Musa exemplifies how fear, anxiety and
maternal instinct reached an intense level due to the threat to her child’s safety. However, these
emotions did not result in paralysis. Instead, the inspiration instilled by Allah functioned as a mechanism
of emotional regulation, reorganising cognition and affect while enabling her to make directed decisions
even in a crisis (Gross, 1998). From a psycho-spiritual standpoint, the inspiration was not merely an
internal mental process but also a spiritual experience linking the mother’s soul to the will of Allah. The
serenity promised by Allah represents a form of spiritual healing for psychological distress, whereby
reliance upon God generates genuine tranquility. The integration of psychology and spirituality
illustrates that the mother’s true strength lay not only in maternal instinct but in her spiritual connection
to Allah, thereby portraying ilham as a bridge that unites mental well-being and spiritual steadfastness
in the face of life’s trials (Fathiah et al., 2025; Muhammad Hisyam & Husain, 2025)

The Story of Sayyidah Maryam Bint ‘Imran (Kashf)

The Quranic narrative of Maryam bint ‘Imran portrays her as a woman chosen and purified by Allah,
who secluded herself from worldly distractions to engage in devoted worship. Allah prepared Maryam
through spiritual training from a young age, including education under Prophet Zakariya AS, cultivating
obedience and God-consciousness and thereby granting her exceptional inner strength to face the
challenges of life. Studies indicate that this phase of her life is not merely historical but also
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demonstrates spiritual intelligence and the capacity of the soul to maintain serenity, patience and the
practice of Divine values within the context of lived experience (Siti Masykuroh et al., 2023).

In the verses describing the arrival of the angel Jibril AS (Gabriel) to convey the news of the
birth of Isa AS without a father, this experience may be interpreted from a psycho-spiritual perspective
as a form of kashf (spiritual unveiling). In the solitude of her chamber, Maryam exemplifies Haqq al-
Yagqin, reinforcing certainty of heart in Divine revelation upon receiving extraordinary news. This
profound solitude creates a space for direct and transformative intuitive experience, wherein spiritual
knowledge is accessed not merely through rational processes but as a manifestation of a deep inner
connection with Allah (Mahfudz, 2023).

Conceptually, Maryam’s story illustrates that kashf in Islam is rooted in spiritual steadfastness,
patience and the readiness of the soul, cultivated through worship, spiritual seclusion and reliance
(tawakkal) upon Allah. This phenomenon parallels contemporary psychological concepts of intuition,
wherein deep inner experiences may lead to authentic and meaningful understanding in situations of
uncertainty. However, within the Islamic context, it is not solely a psychological process but also an
expansion of spiritual consciousness guided by Divine revelation. Consequently, Maryam’s experience
is not merely a religious anecdote but demonstrates kashf as a valid form of epistemic intuitive
knowledge in the Islamic tradition, wherein a strong spiritual connection provides access to knowledge
beyond the limits of reason alone (Yemi Wahyu, 2024).

The Story of Ru’ya Al-Sadiqah: Prophet Yusuf (AS)

The Quranic narrative of Prophet Yusuf AS begins with a symbolic dream experience that is markedly
different from ordinary dreaming, in which he saw eleven stars, the sun and the moon prostrating to
him: “/[Remember] when Joseph said to his father, ‘O my father! Indeed | have seen [in a dream] eleven
stars and the sun and the moon; | saw them prostrate to me” (Surah Yusuf: 4). This event is not merely
a product of the subconscious but represents ru’ya al-sadiqah, a form of spiritual unveiling (kashf) that
conveys early epistemic insight into his life journey and prophetic role. In contemporary exegetical
tradition, this dream is regarded as a marker of symbolic revelation, foreshadowing future events and
demonstrating a direct connection between a spiritually purified individual and Allah’s hidden
knowledge, which cannot be accessed through reason alone (Andi Ruhbanullaila et al., 2024; Nurul
Aulia, 2025).

Prophet Yusuf's father, Ya‘qub AS (Jacob), immediately recognised the dream as a form of
divine guidance and instructed him not to disclose it to his brothers, citing the risk of jealousy, envy and
conflict: “O my son! Do not relate your dream to your brothers, lest they devise against you a plan.
Indeed Satan is an apparent enemy to man.” This instruction introduces a crucial dimension to intuitive
epistemology in Islam, valid intuitive knowledge requires social, ethical and recipient preparedness
before disclosure. Ya‘qub’s action reflects the understanding that not all intuitive knowledge can be
processed by human reason without proper psycho-emotional readiness and that Divine revelation
must be managed with wisdom (hikmah) (Al-Zuhaili, 2009).

From a psycho-spiritual perspective, Yusuf’'s dream illustrates how inner certainty develops
when a spiritually purified individual receives intuitive information carrying profound wisdom. This
experience not only demonstrates access to hidden knowledge through kashf or mukashafah but also
indicates that intuition within the prophetic context is not a mere personal impulse: rather, it constitutes
a legitimate epistemic source directed by Divine revelation. Through the subsequent interpretation and
realisation of the dream, the narrative underscores that intuitive knowledge, when guided by revelation,
can yield concrete and meaningful truths applicable to human life (Imro’atul, 2019).

The Story of Ibrahim AS and Ismail AS

Another notable Quranic narrative connecting prophetic dreams is the experience of Prophet Ibrahim
AS when he dreamt that he was commanded to sacrifice his son, Prophet Ismail AS. In Surah As-Saffat
(37: 99—-111), Allah relates that Ibrahim said to his son: “O my son! Indeed | have seen [in a dream] that
| am to sacrifice you,; so consider what you think.” Ismail replied: “Do as you are commanded; Allah
willing, you will find me among the patient.” This event is not depicted as an ordinary dream but rather
as a clear command from Allah, characterised by repetition and the profound resoluteness of prophetic
obedience (Ismu & Muhamad Rouf Didi, 2023).

Prophet Ismail's immediate response “Do as you are commanded” demonstrates his
understanding of the dream as a form of divine revelation, not merely a rhetorical or psychological
representation. The readiness of both Ibrahim and Ismail to submit to a command received through a
dream illustrates that, within the framework of Islamic epistemology, inner knowledge received through
true prophetic dreams is valid and objective. However, this type of knowledge is uniquely reserved for
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the prophets. This narrative also reflects that such intuition serves not merely as personal inspiration
but as a theocentric teaching, conveying lessons in the elevation of faith and the trial of obedience
within the context of divine unity.

From a psychological perspective, the dialogue between Ibrahim and Ismail illustrates a rare
model of shared readiness in confronting a profound existential trial. Rather than imposing the
command unilaterally, Ibrahim’s decision to consult his son before acting reflects an internal process in
which a father’s natural anguish is reconciled with unwavering certainty in Divine instruction. Ismail’s
composed acceptance, articulated in his own words rather than compelled by fear or coercion,
demonstrates that authentic submission to intuitive knowledge is accompanied by psychological
steadiness rather than distress, illustrating how true prophetic dreams strengthen rather than destabilise
the believer’s inner state (Al-Razi, 1999; Asadzandi, 2018).

From a social and epistemic safeguard perspective, this narrative offers a decisive standard
against the misappropriation of intuitive claim that the obedience of both Ibrahim and Ismail remained
anchored to an unambiguous, repeated Divine command received exclusively by a prophet rather than
a vague personal impression open to reinterpretation (Yuminah, 2018). This distinguishes prophetic
ru’ya al-sadigah from the unverifiable spiritual claims invoked by contemporary deviant leaders,
underscoring that even the most demanding form of intuitive knowledge in Islam remains subject to
clarity, repetition and prophetic accountability rather than private, unaccountable authority.

Implications of Intuitionism on the Development of Deviant Teachings in Malaysia

Within Islamic epistemology, forms of intuitive knowledge such as ilham, kashf and ladunni are
recognised as legitimate sources of ma ‘rifah particularly within the Sufi tradition. However, their
epistemic status is inherently subjective and personal, therefore, they cannot serve as a foundational
basis for universal legal rulings or inclusive theological principles. The implications for the development
of deviant teachings in Malaysia arise when such intuitive experiences are elevated from personal
spiritual phenomena to claims of absolute authority, supplanting the authority of the Quran, Sunnah and
consensus. This phenomenon creates space for unrestrained interpretation wherein the leader of a
group may claim special revelation that purportedly overrides or abrogates established shari‘ah,
thereby forming the basis of heterodox doctrines (Al-‘Attas, 1995).

Intuition that is not grounded in authentic religious knowledge can contribute significantly to the
emergence of deviant movements in Malaysia. When intuition is treated as a source of absolute truth,
individuals are easily influenced by claims of inspiration or spiritual experiences that contradict the
Quran and Sunnah, leading to distortions in belief (Jabatan Kemajuan Islam Malaysia, 2024).
Furthermore, excessive reliance on intuition can weaken the authority of scholars and religious
institutions. Prioritising “inner voice” without scholarly guidance makes communities less receptive to
official advice or fatwas, thereby facilitating the spread of deviant teachings and undermining the
cohesion of the Muslim community (Majlis Agama Islam Selangor, 2015). Such deviations typically
occur through four principal mechanisms in the local context of deviant teachings:

Claims of Infallible Authority and False “Wali”

The first implication is the emergence of personality-centered cults in which leaders of deviant
movements claim to possess intuitive abilities that confer an authority comparable to prophetic
revelation. Such leaders frequently misuse the narrative of Prophet Khidr AS to justify actions that
clearly contravene Shari‘ah, asserting access to “hagiqah” beyond the comprehension of ordinary
believers. In Malaysia, cases such as Ayah Pin, Al-Argam, Zikir Nafas, Hasan Anak Rimau, Si HULK
and The Ahmadi Religion of Peace and Light illustrate how leaders’ intuitive claims are interpreted as
“‘contemporary revelation” that must be obeyed without question (Alya Hanan et al., 2024; Pejabat Mulfti
Negeri Sembilan, 2016; Wan Haslan et al., 2025).

False Ta'wil and Deconstruction of Shari‘ah

The second notable implication is the use of intuition to perform false exegesis on Quranic verses.
Leaders of deviant movements often claim to receive “inner meanings” that allegedly permit the
abrogation of Shari‘ah obligations, such as abandoning Friday prayers or permitting unrestrictions
interaction between men and women under the guise of “spiritual union.” Methodologically, this
constitutes a deviation from legitimate tafsir ishari (Ahmad Syauky & Syabuddin, 2025).

According to al-Zarkashi (1957), an essential condition for intuition-based tafsir is that it must
not negate the apparent meaning of the verse. When groups such as Millah Abraham, Al-Arqam and Si
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HULK claim that their intuitive supersedes the apparent textual meanings, they are effectively
deconstructing religion norms to legitimise personal desires and ideological interests.

Pseudo-Sufism and Mystical Cults

Pseudo-Sufism and mystical cultism represent the distortion of Sufi teachings when subjective spiritual
experiences such as kashf, ilham or karamah are separated from shari‘ah discipline and recognised
scholarly authority (Mazlan et al., 2025). In such cases, external Sufi forms including dhikr, wirid and
spiritual symbols are maintained but the essence of Sufism self-purification (tazkiyah al-nafs)
adherence to Shari‘ah and guidance from reputable scholars is disregarded. Consequently, leaders are
often deified as special saints or individuals with exclusive access to hidden truths, generating
unquestioning obedience among followers (Kamsani & Mohamad Farif, 2023).

In Malaysia, pseudo-Sufism often serves as a medium to legitimise deviant teachings,
presenting mysticism as a “higher truth” allegedly superseding shari‘ah, whereas authentic Sufism
reinforces both the Quran and Sunnah (Al-‘Attas, 1993). This third implication manifests in groups
claiming that specific dhikr or wirid practices can produce instantaneous spiritual unveiling without the
requisite discipline, effort or scholarly guidance (Alias & Mohd Shauki, 2018). When a leader’s “inner
signals” or intuition are treated as the ultimate truth, followers tend to reject official fatwas and religious
authority, creating a serious epistemic gap between the community and institutional religious
knowledge. This dynamic is particularly dangerous, as it undermines both authentic Sufism and the
national religious authority structure (Siti Aishah & Amer Basyer, 2025).

Digital Kashf and Popular Mysticism

A contemporary concern is the dissemination of deviant intuitive doctrines through social media
platforms such as YouTube, TikTok, Facebook and Telegram. In Malaysia, both classical and
contemporary cults claim the ability to perceive the unseen realities or communicate consciously with
prophets Muhammad pbuh (yaqazah) without legitimate scholarly training while mystical practices
though less visible continue to be performed. For example, daily discussions of conspiracy theories
frequently occur without religious grounding, garputala and bibliomancy (Mohd Aizam, 2013; Mohd
Khairul Naim, 2024). Despite being primarily online, these movements are capable of recruiting
followers via underground operations, often using VPNs or other virtual networks to evade detection as
noted by Kamsani (2024).

Although monitored by the Malaysian Communications and Multimedia Commission (MCMC),
the National Security Council (MKN) reported on 22 February 2024 that over 40 deviant movements
were operating both physically and online meanwhile in 2026, according to Chief of JAKIM, Datuk Dr
Sirajuddin, there are around 10 deviant movements currently recorded as still actively spreading their
doctrine (Maisara, 2026; Majlis Keselamatan Negara, 2024). Additionally, the rise of digital platforms
combined with growing psychological vulnerabilities among users has enabled the spread of Quranic
misinterpretations through “Garputala,” a sub-movement within the New Age Movement (NAM)
associated with the Law of Attraction (Jabatan Mufti Negeri Pahang, 2025).

The Role and Solution of Quranic Exegesis in Facing Contemporary Issues

In Quranic exegesis, intuition and inner understanding can be accepted as long as they remain
grounded in the discipline of legitimate exegesis and do not contradict the textual evidence. Within a
clear scholarly framework, intuition not only avoids deviation but can also deepen tadabbur (reflection)
and enliven the spiritual dimension of the Quran without compromising established legal rulings and
definitive meanings (Elsheikh et al., 2024). Conversely, intuition can be misused when spiritual
experiences or inner claims are elevated above established tafsir methodology, resulting in
interpretations that depart from scholarly discipline. Such conditions create space for false fa’'wil when
inner meanings are separated from the context of Shari‘ah, ultimately producing subjective and
uncontrolled interpretations (Yuyun et al., 2024).

Therefore, quranic methodology emphasizes that intuition is beneficial only when it operates
within the framework of exegesis, where inner experiences support existing understanding without
undermining shari‘ah rulings. Misuse occurs when intuition is detached from foundational knowledge
and treated as the primary source of interpretation, posing risks to correct understanding and
undermining the status of Quran as a scholarly discipline. This critical approach helps distinguish
between valid intuition and its misuse, which can lead to mislead and threaten the security of faith
(Kristin Zahra, 2006).
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Framework of Exegesis Methodologies

The role of bi al-ma’thur is crucial in ensuring that Quranic interpretation remains anchored in authentic
sources, namely the Quran, Sunnah and the teachings of the righteous predecessors (Salaf al-Salih).
This approach prevents reliance on personal opinion, thereby minimizing the risk of interpretive errors
that could lead to deviations in belief or practice. By emphasizing the authenticity of narrations and the
contextual integrity of the texts, bi al-ma’thur functions as an epistemic filter that rejects deviant
interpretations and provides a robust foundation for disciplined exegesis (Bazli et al., 2020).

Complementing bi al-ma’thur, bi al-Ra’y permits the use of jjftihad through reason, language
and rational inquiry to elucidate Quranic meanings within contemporary contexts. This approach is
permissible as long as it adheres to Arabic linguistic principles, the asbab al-nuzul and the principles of
usul al-tafsir, enabling verses to be applied to modern issues not explicitly addressed in the narrations.
In a contemporary context, al-Ra’y addresses social, scientific and ethical concerns provided it does
not conflict with shari‘ah or primary sources, thereby offering a dynamic methodology to respond to
present day questions (Faiq, Miftah & Amin, 2025).

Finally, in addressing deviant teachings, ittijah in exegesis serves as both a preventive and
corrective mechanism. When exegesis is organized with a clear methodological direction such as
distinguishing between established (muktabar) interpretations and subjective intuitive interpretations, it
assists scholars, researchers and religious authorities in identifying deviations, providing integrated
remediation and offering corrective guidance. In this way, ittijigdh not only guides readers and followers
but also forms the basis for issuing fatwas, developing educational modules and delivering public
clarifications to counter metaphysical claims or mystical practices that fall outside the established
exegesis methodologies (Asyraf et al., 2017).

Conclusion

This study has systematically deconstructed the epistemological positioning and methodological
boundaries of intuition within Qur’anic exegesis, directly addressing the modern intellectual
vulnerabilities exploited by contemporary heterodox movements in Malaysia. By shifting the discourse
away from purely descriptive, sociological frameworks and transitioning into a rigorous textual analysis,
this research has contributed towards addressing the conceptual fragmentation identified in prior
literature. As a proactive measure, every interpretation should be cross-referenced with authentic
textual sources, the opinions of reputable scholars and assessed according to shari‘ah standards. In
addition, continuous educational efforts are required to cultivate critical religious literacy within the
Muslim community and to discourage blind adherence to subjective spiritual experiences.
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