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ABSTRACT

Background and Purpose: The translation of Prophetic Hadith involves mediating meaning across
linguistic, cultural, and religious boundaries, where lexical choices significantly influence
interpretation. A persistent challenge concerns how translators adjust the level of specificity when
rendering culturally embedded Arabic expressions into Malay. Despite increasing attention to religious
translation, limited research has examined how generalization and specification, as semantic strategies,
reshape meaning and affect interpretive accuracy. This study investigates the occurrence and function
of these strategies, as proposed by Chesterman (1997), in selected Malay translations of Sahih al-
Bukhart (TSB) published by the Prime Minister’s Office of Malaysia (JPM).

Methodology: Adopting a qualitative approach, the study employs componential and descriptive
analyses to examine shifts in conceptual specificity between the source and target texts. Through
componential decomposition, it identifies how core semantic features of Arabic cultural items are either
generalized or specified within Malay interpretations. The study analysed seven material cultural items
extracted from selected hadiths in Sahth al-Bukhart, namely burd, al-tharid, al-qiththa’, al-utrujjah, al-
raihanah, al-hanzalah, and al-bit ‘u.

Findings: The findings indicate that generalization enhances accessibility but often reduces culture-
specific semantic detail, while specification narrows meaning to dominant Malay conceptualizations,
potentially limiting semantic richness. These shifts reflect deliberate translational choices shaped by
linguistic, cultural, and pragmatic factors.

Contributions: This study highlights the importance of semantic sensitivity and demonstrates the value
of componential analysis in evaluating meaning shifts, advocating balanced strategies that preserve
interpretive depth while ensuring clarity.
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1.0 INTRODUCTION

Translating culture-specific elements presents considerable challenges due to differences in
social practices, beliefs, historical references, and conceptual systems between source and
target contexts. These differences can lead to a gap between the intended effect of the source
text and how it is interpreted in the target text. Cultural-specific items (CSIs), encompassing
both material objects and non-material values, often carry complex social norms, religious
meanings, and culturally embedded societal values that resist direct translation (Aixela, 1996).
Translators must therefore carefully manage these complexities to preserve both meaning and
cultural significance while ensuring that the text remains accessible to the target audience
(Newmark, 1988).

Translating texts with cultural and religious elements requires attention to both material
culture, such as tangible objects and practices, and non-material culture, including moral,
ethical, and religious values that shape social understanding (Hatim & Mason, 1997). These
meanings are particularly vulnerable to alteration when translators prioritize clarity or cultural
familiarity for the target audience (Baker, 2018). Religious texts such as Prophetic Hadith
introduce additional layers of complexity as translators must navigate archaic or highly specific
lexical items, culture-specific references, and intricate theological concepts. Each translation
decision may influence interpretation; therefore, translators must strike a balance between
preserving the original semantic and conceptual content with the need to produce a text that is
comprehensible and contextually relevant for Malay readers.

Although existing literature acknowledges the challenges of translating culturally
embedded items, systematic studies analyzing semantic shifts remain limited. While analytical
frameworks exist to describe how meanings change between source and target texts, few have
been applied specifically to religious texts. Chesterman’s (1997) framework of generalization
and specification provides a practical approach for examining shifts in conceptual specificity.
By decomposing cultural items into their core features, this framework enables researchers to
assess systematically how translation affects both material and non-material cultural meaning.
Despite their widespread use, Malay translations of Sahih al-Bukhart have not been thoroughly
analyzed in this manner (Ali & Abdullah, 2020).

This study contributes to both translation studies and Islamic scholarship by
demonstrating how semantic strategies, specifically generalization and specification, operate
in the translation of culturally embedded Hadith. It examines the translation of material cultural
elements in shaping meaning and guiding interpretation, offering actionable insights for
translators. By systematically analyzing Malay translations of Sahih al-Bukhari (TSB), this
study provides a framework for assessing semantic shifts, ensuring that translations preserve
both cultural and doctrinal integrity while remaining meaningful and accessible to
contemporary audiences.

2.0 LITERATURE REVIEW

2.1 Translation and Hadith Texts

Translation involves more than substituting words; it requires deliberate decisions shaped by
linguistic, cultural, and communicative factors (Nida, 1964; Baker, 2018). Translators operate
within norms and conventions that guide strategy selection, producing systematic and
observable patterns rather than purely individual choices (Toury, 2012). Chesterman’s (1997)
framework offers a structured way to understand these strategies, conceptualizing
generalization and specification as semantic tools that adjust the level of conceptual specificity
between the source and target texts. Generalization broadens a specific source term into a more
general target term, while specification narrows a broad source term to a more precise target
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expression (Newmark, 1988; Baker, 2018). This framework enables researchers to analyze
meaning shifts systematically, particularly when cultural concepts lack direct equivalents in
the target language. Applying these strategies becomes particularly important when translating
texts that carry not only linguistic meaning but also cultural and religious significance.
Religious texts often combine precise terminology with culturally bound references, making
literal translation insufficient. Translators must therefore make informed decisions about how
to adjust specificity to preserve meaning and ensure comprehension. Understanding how
generalization and specification operate in practice provides a foundation for examining more
complex cases, such as the translation of Prophetic Hadith into Malay.

Hadith translation occupies a distinct place in religious translation due to the concise,
context-dependent, and culturally embedded nature of Prophetic discourse. Translators face
challenges such as culture-specific expressions, complex lexical items, and theological
references, all of which influence interpretation (Abdul-Raof, 2005). Compared with Qur’anic
translation, Hadith translation into Malay remains underexplored from a semantic perspective.
While Sahih al-Bukhar has been widely translated and disseminated, there is limited research
applying analytic frameworks to examine how cultural items are rendered using strategies like
generalization and specification (Ali & Abdullah, 2020). Systematic study in this area, as
conducted by the researchers in this context, can clarify meaning transfer, revealing how
cultural items are preserved or adapted in translation.

2.2 Cultural Items and Their Translation

Translating culture-specific elements presents significant challenges due to differences in
social practices, beliefs, historical references and conceptual systems and target sources
(Qiufen et al., 2025). Differences in cultural backgrounds between the source text (ST) and the
target text can lead to a significant divergence between the effects of the ST and the TT.
Subsequently, a translator needs to be aware of the complexities of the differences between
cultures in ensuring that the intended meaning and the effect of the original text. Aixela (1996)
describes Cultural-Specific Items (CSIs) as elements that are explicitly represented in the
source text whose functions and implied meaning pose challenges for translation into the target
text. Such items encode social practices, material culture, institutional norms, and value
systems that are specific to the source culture and therefore resist straightforward transfer
(Newmark, 1988).

Due to their complexities, they cannot be rendered through literal translations, rather,
their cultural connotations must be carefully understood and taken into account. This is
specifically evident in describing the two components of culture such as material culture
(physical items) and non-material culture (ideas and values) that are produced by a society.
Material culture includes tangible artefacts such as food, clothing, tools, and physical objects,
whereas non-material culture comprises values, beliefs, customs, religious principles, and
social norms that govern human behaviour and cultural identity (Ogburn 1957; Scupin &
DeCorse, 2021). Recognizing the interplay between material and non-material culture allows
the researchers to explore how society’s core values and ideas, particularly those tied to
religion, are expressed and maintained in religious texts.

Studies have shown that culture-specific items in religious texts often carry culturally
embedded meanings that require careful interpretation and context-sensitive translation
strategies to ensure accurate meaning transfer across languages and cultures (Abdul-Raof,
2005; Boumazzourh, 2025). Unlike ordinary lexical items, these expressions are closely tied to
the historical, social, and religious context of the source culture and frequently lack direct
equivalents in the target language. Consequently, literal translation may result in semantic loss
or the omission of important cultural and religious nuances. Recent studies on the translation
of Hadith and other religious texts have shown that culture-specific items remain among the
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most challenging elements of religious translation because they are closely tied to the cultural
and religious context of the source text and often lack direct equivalents in the target language
(Zitouni et al., 2022; Seidova, 2025).

Recent developments in translation studies have expanded the field through
sociocultural approaches, eco-translation, and reception theory, highlighting the impact of
social, ideological, environmental, and audience contexts on translation (Cronin, 2017,
Tyulenev, 2014; Gambier, 2019). While these perspectives frame translation as a socially and
culturally situated practice, they focus primarily on broad contextual and interpretive
dimensions rather than the lexical and semantic shifts of individual culture-specific items. As
the present study examines how the meanings of culture-specific religious items are modified
in translation, Chesterman's (1997) concepts of generalization and specification provide a more
suitable analytical framework for examining semantic changes at the lexical level.

Accordingly, incorporating Chesterman’s (1997) concept of generalization and
specification offers an alternative approach for interpreting specific religious texts such as the
Hadith, as it provides a systematic framework to analyze how translators adjust meanings of
specific words that embodies culture items, while preserving the core semantic features of
culturally and religiously loaded expressions. The approach proposed in this study addresses
the gap in existing research by moving beyond simply identifying the strategies used, hence
allowing for a more precise analysis of how meanings shift and which core semantic features
are affected in translation.

3.0 RESEARCH DESIGN

This study adopts a qualitative research design to examine semantic generalization and
specification in the translation of culturally embedded lexical items from Prophetic Hadith,
using Sahth al-Bukhar as the primary corpus. The study follows a descriptive analytical
approach structured around four sequential stages. The first stage involves identifying cultural
items in the source text and their corresponding Malay translations, known as Terjemahan
Sahih Bukhari (TSB). In the second stage, the semantic components of these items are analyzed
using componential analysis. The third stage classifies the translation outcomes according to
generalization or specification, while the final stage interprets these findings in relation to
meaning transfer and cultural representation. This structured design ensures methodological
transparency and allows the analysis to be conducted in a consistent and replicable manner.

i. Cultural Items Identification

The analysis began by identifying cultural items in selected Hadith from Sahih al-Bukhari and
their official Malay translations published by the Prime Minister’s Office of Malaysia (JPM).
The focus of this study was on material cultural items, particularly those related to clothing,
food, drink, and plants, as these domains often carry distinct cultural meanings and social
practices. These categories were selected because they represent tangible culture-specific items
that are deeply embedded in the everyday life, history, and identity of a speech community,
making them particularly challenging to translate due to their strong cultural specificity (Chiaro
& Rossato, 2015; Nida, 2002). Focusing on these related domains also ensures a more coherent
and consistent dataset, allowing for a systematic comparison of translation strategies across a
single semantic field (Olk, 2013). Non-material cultural references were excluded to ensure
analytical focus and consistency as they involve different linguistic and pragmatic
considerations that would require separate analytical frameworks.

Seven (7) cultural items were identified in the selected Hadith and their official Malay
translation (TSB): burd, al-tharid, al-qiththd’, al-utrujjah, al-raihanah, al-hanzalah and al-
bit ‘u. These items were selected through purposive sampling. The items were subsequently
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screened based on three criteria: (1) the item represents a culture-specific concept in the Arabic
source text; (ii) the Malay translation demonstrates evidence of semantic adjustment through
generalization or specification; and (iii) sufficient lexical and contextual information is
available from authoritative lexicographical and Hadith commentarial sources to support
componential analysis. To enhance the validity of the dataset, the identification and
classification of the selected items were reviewed by experts in Hadith studies and Arabic-
Malay translation. Any discrepancies were discussed until consensus was reached.

ii. Componential Analysis

In this stage, componential analysis served as the primary analytical tool. Each Arabic cultural
item was first examined lexically to identify its core semantic features. This was followed by
a contextual analysis, where the item was considered within its immediate Hadith setting to
capture its intended meaning. Integrating these perspectives allowed for a comprehensive
understanding of how meaning operated within Prophetic discourse.

Following Newmark (1988), componential analysis provides a systematic way to break
down lexical meaning into distinct features, enabling precise comparison of source and target
items. This approach also identifies which semantic components are generalized or specified
in translation, revealing shifts in meaning beyond surface-level equivalence.

The analysis relied on A/-Maany dictionary as it compiles and integrates definitions
from multiple authoritative Arabic dictionaries (Zemni et al., 2020), ensuring sufficient lexical
reliability and consistency without requiring separate triangulation across individual
lexicographical sources, while the contextual components were derived from several selected
Hadith commentaries, as presented in the componential analysis tables. These contextual
features captured descriptive, situational, and culturally embedded aspects of each item,
ensuring that the analysis reflected both the linguistic and cultural dimensions of translation.

iii. Semantic Outcome Classification

This stage provides a systematic examination of how culturally embedded items are handled in
the Malay translation (TSB) by linking their lexical and contextual components to the strategies
of generalization and specification. Generalization refers to the use of a more general or broader
term in the target language than that found in the source text, resulting in a reduction of
semantic specificity. Specification, on the other hand, involves the use of a more specific or
explicit expression in the target language, thereby increasing semantic detail and narrowing
interpretation (Chesterman, 1997).

The analysis identifies patterns of meaning transfer, demonstrating how both tangible
and symbolic features are preserved, clarified, or adapted. It reveals that translators deliberately
employ these strategies to balance fidelity to the source text with readability and cultural
accessibility for Malay audiences.

iv. Interpretive Analysis

In the final stage, the results of the semantic outcome classification were interpreted to examine
how the strategies of generalization and specification affected meaning transfer in the selected
Hadith translations. The analysis focused on identifying patterns of semantic retention,
reduction, and elaboration, as well as their implications for the representation of cultural
meaning in the target text. This stage enabled the researcher to relate the observed translation
choices to broader issues of cultural accessibility and semantic accuracy in the translation of
Prophetic Hadith.
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4.0 ANALYSIS AND DISCUSSION

The analysis reveals how generalization and specification systematically shape the translation
of cultural items in Sahih al-Bukhari (TSB), influencing both lexical meaning and cultural
representation. Componential analysis was applied to examine these shifts at two levels: lexical
meaning, established using the Almaany online dictionary to identify core semantic features of
Arabic terms and contextual meaning, derived from selected Hadith commentaries, to capture
cultural interpretations within the original discourse. Integrating these levels enabled a precise
assessment of how changes in conceptual specificity reflect the generalization and specification
translational strategies.

Seven (7) cultural items related to clothing, food, drink, and plants were selected, as
these items carry distinct cultural significance and allow for consistent cross-examination
comparison across the data set. Focusing on tangible cultural elements ensured analytical
clarity while highlighting how translators navigate the balance between fidelity to the source
text and accessibility for Malay readers.

Example 1: Burd (4%
Hadith text of Sahih Bukhari: (Hadith No. 5472 | Page 2188)

-J6 G _,.jf 35 dslb .j oL 3 ) 32 UG ,‘,.x.-h :J6 &) L 13 e s

;.::""" an...L.JaJ..\;- q.-]:JJa ”ii’i’(;bgwuﬁl_ﬂ_‘l;&'l’.ﬂbjjmq&x w&1é¢alddﬁj&igﬁ?i§§
-\_J'Ln__;.,:g__lj.a.b’a.s’—b 1bxm..1.;-o.1udm ]Wk}'i.ék;f‘-\}nl‘ﬂj‘\nlydll\}&ﬁlnw uuwdlu&

;th;"r'\;;_b“ppgﬁjmmdum '% EA36 JJWLgﬁUmn

Translation by TSB: (Book of Clothing | Chapter on Buriidah, Hibrah and Syamlah| Hadith No. 5809)

Anas bin Malik meriwayatkan bahawa beliau pernah berjalan bersama Rasulullah # yang ketika itu
memakai sehelai burd (selendang) buatan Najran yang tebal di bahagian pinggirnya. Tiba-tiba datang
seorang Arab Badwi yang menarik selendang baginda dengan tarikan yang sangat kuat, sehingga Anas
melihat kesan tarikan itu pada leher Rasulullah ¥ akibat tebalnya pinggiran kain tersebut. Kemudian
lelaki itu berkata: “Wahai Muhammad! Perintahkan agar aku diberikan sesuatu daripada harta Allah
yang ada padamu.” Maka Rasulullah % menoleh kepadanya, lalu baginda tersenyum, kemudian
memerintahkan agar lelaki itu diberi pemberian.

In this Hadith, the Prophet PBUH is described as wearing a Najrani cloak (2.%) with a thick
edge. In classical Arabic, Burd denotes a substantial outer garment, typically made of black
wool, often featuring striped or decorative elements, and worn as a wrap over the shoulders. Its
features indicate durability, warmth, and visibility as outerwear, distinguishing it from lighter
or purely decorative cloths. Within the Arabic clothing system, it occupies a specific functional
and cultural position and cannot be equated with generic or decorative garments. Burd is
therefore recognized as a distinctive cloak characterized by patterned design and black
colouring (Miusa, 2002). This specificity underscored the importance of maintaining lexical
precision in translation to preserve both functional and cultural meaning.

In Malay, there is no exact lexical equivalent for burd. Consequently, the translator
retained the Arabic term burd and supplemented it with the gloss ‘selendang’ in the Malay
translation (TSB). This translation reflects a couplet procedure (Newmark, 1988), combining
borrowing (or retention) and glossing. Selendang is a long piece of cloth worn typically draped
over the neck, shoulders, or head. However, selendang in Malay culture is often associated
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with lighter fabrics and feminine use, which diverges from the material and functional
characteristics of the original burd. To evaluate the adequacy of this translation, componential
analysis was applied to systematically examine both lexical and contextual meanings of both
the source and target terms, including the garment’s material, functional, and culturally
embedded features. This analysis highlighted the challenges of translating culture-specific
garments and demonstrated the necessity of strategies that balance linguistic equivalence with
cultural fidelity.

Table 1: Componential analysis of Burd

LEXICAL MEANING CONTEXTUAL MEANING
(Badruddin Ayns, 2009; [bn Hajar
(Almaany, 2010) NP
Asqalini, 1970)
Components of | Cl Cc2 | C3 C4 C3 Cl c2 | C3
meaning
['A Garment | Striped } Decorated / | Made of | Usedasa | A Garment | Black [ 1t has lines
Burd : | ornamente | black wool | wrap or patterns
d worn as a
covering
sehelai burd (selendang) v = | = | = | v v | = x
(TSB)

Table 1 presents a componential analysis of burd, highlighting its culturally specific
components, including garment type, surface pattern, material, colour, and manner of use.
From a lexical perspective, burd is defined as a kisa’ (cloak), typically black, made of wool,
and often decorated with stripes or patterns. Lexical features such as garment classification,
material, surface design, and colour establish its minimal semantic core, indicating that burd is
not a generic piece of cloth but a culturally recognized garment.

From a contextual perspective, the term refers specifically to a cloak with black
colouring and patterned details, reflecting its cultural, functional, and symbolic significance.
This distinction illustrates how lexical and contextual meanings work together to convey both
material properties and culturally embedded aspects of the garment, emphasizing the
importance of precision in translation.

In the Malay translation (TSB), the culturally specific term burd was rendered as
selendang, defined as a long piece of cloth worn around the neck, shoulders, or head and
commonly associated with lighter fabrics and feminine use in Malay culture. These features
form the minimal semantic core of selendang in Malay usage. However, several defining
components of burd, including its material thickness, status as an outer garment, and
association with male attire, are not reflected in the target term. As a result, the lexical
substitution narrows the semantic range of the source item.

Within Malay culture, selendang evokes a light and decorative accessory rather than a
substantial cloak with protective and symbolic functions. This shift alters the functional and
cultural positioning of the garment, replacing a robust outer cloak with an item that occupies a
different role within the Malay clothing system. The translation therefore reflects a strategy of
cultural equivalence accompanied by partial generalization, in which a familiar target-culture
garment replaces the source-culture item without full semantic correspondence. This
recontextualization weakens the link between the garment’s physical properties and the effect
described in the hadith.
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This case demonstrates how cultural equivalence can enhance reader accessibility while
simultaneously introducing semantic shifts. The rendering of burd as selendang entails a
broader generalization that obscures features of the garment that are culturally and narratively
significant. Consequently, the translation prioritizes familiarity within the target culture over
the retention of source-culture specificity, highlighting the inherent tension between
comprehensibility and cultural fidelity in translation practice.

Example 2: Al-tharid (+.9

Hadith text of Sahih Bukhari: (Hadith No. 5102 | Page 2027)

o - E} .o+ 3 NPRLES Zah s o4 iz a ac pe Aaadh o eLE L aedt g8 Eooxn Aad iEoM
L;Jf' 5(551..1.‘%1 o8 ;,_5}' oF cgl.&..ub'l ga 5e =) §a o s HF e Lds s s élw.. op e Las

sy D3 S ATy Dte B 5 Y ) o SO g G (49) 106 ey e b1 o oD
LGl sl e B il Je ikt

Translation by TSB: (Book of Food | Chapter on Tharid | Hadith No. 5418)

"Telah menceritakan kepada kami Muhammad bin Basyar: Telah menceritakan kepada kami Ghundar:
Telah menceritakan kepada kami Syu ‘bah, daripada ‘Amru bin Murrah al-Jamali, daripada Murrah
al-Hamdani, daripada Abu Musa al-Asy ‘ari, daripada Nabi sLus 4de < s baginda bersabda:
""Ramai lelaki yang telah mencapai kesempurnaan (iman dan akhlak), tetapi tidak ada yang mencapai
kesempurnaan darvipada kalangan wanita kecuali Maryam binti ‘Tmran dan Asiyah isteri Firaun. Dan
kelebihan ‘Aisyah berbanding wanita-wanita lain adalah seperti kelebihan 'tharid’ (voti yang direndam
dalam kuah daging) berbanding semua jenis makanan."

In this hadith, the Prophet PBUH compares the excellence of ‘Aishah to the superiority of
tharid (25 over other foods. The Arabic term tharid refers to a traditional dish made from
bread soaked in broth or gravy and was widely regarded as a valued staple in early Islamic
society. Its core components include bread as the base ingredient, the presence of broth, often
derived from cooked meat, and the process of soaking that combines these elements into a
single dish. These features distinguish tharid from plain bread or soup and establish it as a
composite food with both solid and liquid elements. Within the hadith, this cultural valuation
underpins the comparison, as the excellence of ‘Aishah is measured not against food in general
but against the most esteemed dish among them (Ibn Hajar, 1970; Al-Nawaw1, 1972). Tharid
therefore functions as a marker of completeness and pre-eminence rather than as a neutral
culinary reference.

In Malay, there is no exact lexical equivalent for tharid. Thus, in the Malay translation
(TSB), the term was rendered as tharid (roti yang direndam dalam kuah daging), combining
loanword retention with an explanatory gloss meaning ‘bread soaked in meat broth’. This
strategy reflects a form of specification designed to preserve the cultural specificity of the item
while ensuring clarity and accessibility for the target reader.
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Table 2: Componential analysis of al-tharid

LEXICAL MEANING CONTEXTUAL MEANING

(Almaany, 2010) (Ibu Hagar *Asqaliini, 1970; Al-Nawawi, 1972)
Components of Cl 2 C3 c4 Cl c2 C3 | C4 C5
| meaning
| Al-tharid Crumbled | Bread Contains | contains Bread Crumbled | Eaten | Symboliz | the most
and meat broth and with meat | es the esteemed
Soaked Soaked broth | comprehe | and
| msive complete
virtues of | dish
A’ishah | among
| ‘tharid” (roti yang v v v v v x v x x
direnam dalam kuah
daging) (TSB)

}

Table 2 presents a componential analysis of the Arabic lexical item tharid (:_7%). From a lexical
perspective, tharid is defined as a type of dish prepared from bread that is crumbled and soaked,
usually accompanied by meat and broth. These elements constitute the core lexical features of
the term. At this lexical layer, the presence of bread, meat, and broth functions as the minimal
semantic structure that identifies tharid as a specific culinary item rather than a general
reference to bread or soup.

From a contextual perspective, tharid refers specifically to bread that has been
crumbled and soaked in broth and then eaten together with meat. Table 2 therefore highlights
contextual components such as “bread,” “crumbled and soaked,” and “eaten with meat broth,”
which emphasize the culinary practice associated with the dish rather than merely its
ingredients. In addition, in this hadith, tharid symbolizes the comprehensive virtues of ‘Aishah
in a manner similar to the way tharid surpasses other foods in quality and benefit. Tharid was
considered the most esteemed and complete dish among the Arabs, because it integrates both
staple food (bread) and rich nourishment (meat and broth) (al-Nawawi, 1972).

Based on the Malay translation (TSB), it is evident that the Malay rendering tharid does
not fully convey all the semantic components of the source term on its own and therefore relies
on additional explanation to convey meaning. This results in a partial semantic transfer, in
which the form of the term is retained but its content requires contextual supplementation. As
tharid is not an established lexical item in Malay, understanding the term depends on invoking
cultural and situational knowledge associated with traditional Arab cuisine.

This understanding is reinforced by paratextual information in the Malay translation
(TSB), which explains tharid as roti yang direndam dalam kuah daging, making implicit
cultural knowledge explicit for the target reader. Through specification, the translation
highlights key ingredients and preparation methods, allowing tharid to be understood not
merely as a general food item but as a culturally embedded dish associated with texture, method
of preparation, and communal consumption, dimensions of meaning that extend beyond
dictionary definitions and emerge through contextual and paratextual interpretation.

By employing a couplet procedure (Newmark, 1988), the translator retains the term
tharid and appends the gloss roti yang direndam dalam kuah daging, thereby narrowing the
semantic scope of the original term through specification. The gloss effectively conveys the
essential ingredients and method of preparation, enabling the target reader to visualize the dish.
At the same time, while specification enhances clarity, it also focuses attention on certain
features of tharid, which can limit the broader cultural and evaluative connotations of the dish
and reduce its interpretive flexibility as a culturally prestigious food.
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Nevertheless, unlike strategies of cultural equivalence, this approach avoids semantic
loss by retaining the source lexeme and conveying its core culinary features. The translation
thus exemplifies how specification can function as an effective compensatory strategy for
culturally embedded items, balancing accuracy and accessibility.

Example 3: Al-qiththa’ (s4d)

Hadith text of Sahih Bukhari: (Hadith No. 5124 | Page 2073)

\

e 7 2. Go. o @ L me o s- £ .- E TS TR N ATt
JI"W&L\;&J‘:‘:‘LL’QLL,“;‘*’J@]?‘SJ Lﬁﬁf_\{’,ﬁ;;\zﬂa:’_ﬁ.ﬁel};iéi}- \_:' ;@l,u;:ﬂj@,.ﬁ'l_x,pknh}
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Translation by TSB: (Book of Food | Chapter on Fresh Dates and Snakes Cucumber | Hadith No. 5447)

Abdul Aziz bin Abdullah meriwayatkan kepada kami, katanya Ibrahim bin Saad merivwayatkan kepada
saya, daripada ayahnya, daripada Abdullah bin Ja far bin Abi Talib RA berkata: Aku pernah melihat
Nabi SAW makan rutab (kurma basah) bersama dengan qiththa’ (timun).

In this hadith, the Prophet PBUH is described as eating fresh dates (rutab) together with
qiththa’ (¢2). Qiththa’ refers to a plant belonging to the Cucurbitaceae (gourd) family and
denotes a vegetable resembling cucumber (Rolnik & Olas, 2020). Classical lexicographical and
exegetical sources indicate that the term does refer to a single fixed species but rather
encompasses a range of elongated, cylindrical vegetables similar to cucumber, sometimes
longer, sometimes smaller, and varying in shape (al-Zarqani, 2003). Thus, giththa’ in Arabic
culture denotes a cucumber-like vegetable that is distinct from general cucumbers.

As no exact lexical equivalent for giththa’ exists in Malay, the translator retained the
Arabic term giththa’ and supplemented it with the gloss ‘timun’ in the Malay translation (TSB),
which denotes a cucumber, that is typically long in shape and green in colour. The retained
term preserves the source-culture reference, while the gloss ‘timun’ functions as a cultural
equivalent by relating the unfamiliar Arabic vegetable to a familiar Malay food item. Through
this couplet procedure, the translation enhances accessibility for target readers while
maintaining a degree of source-culture visibility.

Table 3: Componential analysis of al- giththa’

LEXICAL MEANING CONTEXTUAL MEANING
(Almaany, 2010) {al-TtyQibl, 2015; al-Zarglini, 2003; al-
Aynl, 1922)
Components of Cl c2 c3 4 CS Cl c2 C3
meaning
' Al-giththa A plant Similar toa | But longer | Ithasa [ Tts taste is It resembles | Long in | Small 1n
belonging | cucumber | thana rectangular | closer to s cucumber | shape size
to the gourd cucumber cylindrical | thatof a
family shape cucumber
{Cucurbitac
giththa' (timun) x v * x v v x x
[{TSB) ! ! ! | ! !
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Table 3 presents a componential analysis of the Arabic lexical item giththa’ by distinguishing
between its lexical and contextual meanings across semantic components.

Within Arabic lexical descriptions, giththd '’ is classified as a plant in the gourd family
and is described as resembling cucumber, though typically longer in shape. Lexical features
such as botanical classification, resemblance to cucumber, elongated form, and sensory
attributes constitute the semantic core of the term. These elements establish giththa’ as a
specific type of vegetable rather than a general reference to cucumbers or gourds.

Contextual components highlight the physical attributes such as its taste being close to
cucumber, elongated shape, and its relatively small size. Hadith commentaries such as ‘Umdat
al-Qart (1922), Bahr al-Muhit (2015), and Sharh al-Zargani (2003) extend the reference of
qiththa’ to include vegetables commonly known as khiyar, ‘ajjir, and faqqiis, all of which
closely resemble cucumber in taste and appearance.

Based on the table, it is evident that the Malay rendering giththa’ conveys most
semantic components only when accompanied by paratextual clarification. Without such
support, semantic transfer remains incomplete, as several descriptive features are not
immediately accessible to the target reader. This results in partial meaning transmission,
indicating that the interpretation of giththa’ relies on additional cultural and contextual cues
rather than direct cultural equivalence alone.

In the Malay translation, this understanding is conveyed through a couplet procedure,
whereby the Arabic term giththa’ is retained and glossed as timun to facilitate comprehension
among Malay readers. This allows the target reader to relate the unfamiliar source term to a
more familiar and widely recognized category. While this strategy enhances accessibility, it
does so by subsuming the specific cultural and botanical identity of giththa under a general
target-language concept. As a result, the translation facilitates comprehension through
generalization, enabling the item to be recognized as a common food with cucumber-like
properties, even as some source-specific distinctions are diminished in the process.

In Arabic, giththa’ refers to a specific type of cucumber-like vegetable, distinct from
general cucumbers. In Malay, it is usually translated as timun. This translation captures the
general category but does not preserve the botanical or cultural specificity of the original term.
Consequently, it reflects a strategy of generalization through cultural equivalence, in which a
culturally and semantically variable source item is replaced with a single, familiar target-
language equivalent.

By translating giththa’ as timun, the Malay version narrows the referential ambiguity
of the original term to a single, modern vegetable category. While this choice enhances
immediate intelligibility for the target reader, it also broadens the semantic field by collapsing
several culturally distinct referents into one general label. Consequently, the botanical and
cultural variability encoded in giththd’ is neutralized, and the translation reflects contemporary
culinary categorization rather than historical Arab usage.

This case demonstrates how generalization functions as a pragmatic translation strategy
for culturally embedded food items. Although no major semantic loss occurs at the level of
meaning or function, the translation simplifies the source culture’s lexical taxonomy,
illustrating the rigidity between accessibility and cultural specificity in the translation of
Prophetic Hadith.
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Example 4. al-Utrujjah ( ‘7-1,'-79, al-Raihanah (4a) & al-Hanzalah (ki)

Hadith text Sahih Bukhari: (Hadith No. 4732 | Page 1917)
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Translation by TSB: (Book of The Excellent Qualities of the Qur'an | Chapter on the superiority of the
Qur'an above other kinds of speech | Hadith No. 5020)

Hudbah bin Khalid Abu Khalid menyampaikan kepada kami, Hammam menyampaikan kepada kami,
Qatadah menyampaikan kepada kami, Anas bin Malik meyampaikan kepada kami, daripada Abu Musa
al-Asy ari, daripada Nabi SAW, Baginda bersabda: “Perumpamaan orang yang membaca al-Quran
adalah seperti buah utrujjah (buah limau), yang baik rasanya dan baik baunya. Dan perumpamaan
orang yang tidak membaca al-Quran adalah seperti buah tamar, mempunyai rasa yang baik tetapi
tidak mempunyai bau. Dan perumpamaan orang yang berdosa yang membaca al-Quran adalah seperti
bunga raihanah (sejenis bunga yang berbau wangi), yang baik baunya tetapi pahit rasanya. Dan
perumpamaan bagi orang yang berdosa yang tidak membaca al-Quran pula adalah seperti buah
hanzalah (sejenis buah yang tumbuh di padang pasir), pahit rasanya dan tidak mempunyai sebarang
bau .)

From this hadith, there are three culturally specific item discussed: al-utrujjah, al-raihanah
and al-hanzalah. The discussion is presented as follows:

4.1 al-Utrujjah (‘\A}")

In this hadith, the Prophet PBUH employs a series of fruit-based similes to describe different
moral and spiritual states, comparing the believer who recites the Qur’an to various fruits, one
of which is utrujjah (3 y\) Utrujjah refers to a type of citrus fruit belonging to the Rutaceae
family, commonly identified as citron (Citrus medica). It is characterized by its relatively large
size, thick rind, bright yellow colour when ripe, and distinctive pleasant fragrance, which is
attributed to its abundant essential oils (Benedetto et al., 2023). These physical and sensory
characteristics form the core semantic profile of utrujjah and distinguish it from other citrus
fruits such as lemons and oranges.

In the Malay translation (TSB), this culturally specific item is rendered as “utrujjah
(buah limau)”, means orange or citrus fruit, which implies that it can be consumed raw. As no
equivalent lexical item for utrujjah exists in Malay dictionaries, the translation adopts a couplet
procedure by retaining the loanword utrujjah and providing the explanatory gloss buah limau
to reduce meaning ambiguity and enhance understanding for the target reader.

412



Journal of Nusantara Studies 2026, Vol 11(2) 401-420
http://dx.doi.org/10.24200/jonus.vol11iss2pp401-420

ISSN / elSSN: 0127-9319 / 0127-9386

Table 4: Componential analysis of al-utrujah

LEXICAL MEANING CONTEXTUAL MEANING
{Almpany, 2010) (al-Qari, 2002; Ibnu Hajar 'Asqalani. 1970)
Components of | CI 2 C3 | C4 Cl 2 Cc3 4 Cs
meaning
o A fruit Produces | Not | Its juice 1s | A type of | Similar to | Its colour | Ithasa symboliz
Ay from the | fruits edible | sour citrus an orange | is bnght pleasant es
citrus larger fruit yellow fragrance | outward
family than virtue
lemons
buah uersgiah (buah v x x x v v * x x
limau) (TSB)

Table 4 presents a componential analysis of the Arabic lexical item utrujjah (‘b)f‘) by
distinguishing its lexical meaning from its contextual meaning across semantic components.
From a lexical perspective, utrujjah is described as a type of citrus fruit belonging to the citrus
family, characterized by its large size and acidic juice, and noted as a fruit that is not typically
eaten directly. Features such as botanical classification, size relative to lemon, and sour taste
constitute the minimal semantic core of the term. These elements establish utrujjah as a specific
fruit rather than a general reference to citrus produce.

Contextually, the table highlights additional features of wutrujjah, including its
resemblance to an orange, bright yellow colour and pleasant fragrance. These features reflect
sensory qualities that would be familiar in everyday experience. In the Hadith context,
however, the importance of utrujjah extends beyond its physical characteristics. The fruit is
described as having both a pleasant taste and a pleasant fragrance, forming the basis of a moral
analogy. This dual quality symbolizes the believer whose inner faith and outward actions are
both good. In this way, utrujjah functions as a culturally meaningful symbol of moral
completeness and virtue, making it a common metaphor in Hadith discourse for spiritual and
ethical qualities.

In the Malay translation, this culturally specific item is rendered as buah limau,
reflecting a strategy of generalization through superordinate substitution, whereby a specific
source-culture fruit is replaced by a broader target-language category. This approach allows
the target reader to associate the unfamiliar term with a familiar and broadly recognized
category. While this strategy enhances accessibility, it does so by subsuming the more specific
cultural and botanical identity of utrujjah under a general citrus concept. As a result, the
translation facilitates comprehension through generalization, enabling recognition at the
expense of some source-specific distinctions embedded in the original term.

This case illustrates how generalization, although effective in promoting accessibility,
may weaken culturally grounded metaphors in Prophetic Hadith. The loss is not one of basic
comprehension but of symbolic sharpness, demonstrating that the translation of figurative
cultural items requires greater sensitivity to both physical attributes and culturally encoded
values.

4.2 Al-Raihanah (S )

The next discussion is pertaining to the culturally specific item, namely al- raihanah.

In the same hadith, the Prophet PBUH compares the sinful person who recites the Qur’an to
al-raihanah (A333)), describing it as having a pleasant fragrance but a bitter taste. Fragrance
represents outward goodness; here, the recitation of the Qur’an, while bitterness signifies
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inward moral corruption (Ibn Hajar, 1970). Thus, the term functions not merely as a reference
to a fragrant plant but as a culturally intelligible symbol of ethical dissonance.

Raihanah denotes a type of plant known for its pleasant fragrance. Classical Arabic
usage applies the term broadly to aromatic herbs or plants, often associated with basil-like
species, and its defining semantic feature is fragrance rather than edibility (Ibn Manziir, 1972).
The term does not necessarily specify a single botanical species but functions as a generic label
for plants whose primary value lies in their scent.

Table 5: Componential analysis of al- raihanah

LEXICAL MEANING CONTEXTUAL MEANING

(Almaany) (al-Mubdrakfiui, 1934; bn Hajaral-
Asqalinl. 1970)

Components of meaning Cl C2 C3 Cl 2 C3
Al-raihanah Type of Fragrant or | From the A plant Has | Symbolizes
plant pleasantly | Lamiaceae fragrant | goodness
[ scented | family | scented |

bunga rathemal (sefents bunga yang berban v v % v v x
| wangt) (TSB) ‘ ‘

Lexically, as presented in Table 5, al-raihanah refers to an aromatic plant commonly associated
with pleasant fragrance and delicate leaves, belonging to the family of fragrant herbs. These
characteristics, such as its botanical identity, aromatic quality, and association with pleasant
scent, constitute the minimal semantic core of the term in Arabic lexicographical sources.
These features establish raihanah as a culturally recognized plant valued primarily for its
fragrance.

In contextual use, raihanah conveys meanings that extend beyond its basic botanical
reference. It carries symbolic associations, as the plant is often linked with goodness and
positive qualities in cultural and religious discourse. These contextual elements demonstrate
that the term functions not only as the name of a plant but also as a symbol connected with
fragrance, virtue, and aesthetic appreciation.

In the Malay translation, the term is rendered as “bunga raihanah (sejenis bunga yang
berbau wangi)”, meaning a fragrant flower or a pleasantly scented flower. This reflects a
strategy of specification through descriptive glossing, whereby the source lexeme is retained
and minimally explained for the target reader.

The Malay translation employs a couplet procedure, combining loanword retention
with explanatory glossing. By retaining the term raihanah and glossing it as sejenis bunga yang
berbau wangi, the Malay translation fairly conveys the core sensory feature of fragrance while
preserving the source-culture lexeme. However, the gloss foregrounds only the olfactory aspect
and leaves the evaluative contrast with bitterness to be inferred from the surrounding text.
While this approach does not result in semantic loss, it represents partial specification because
it does not fully reproduce the source-culture significance, prioritizing immediate
comprehension over complete symbolic elaboration.

4.3 al-Hanzalah (i)

Another culturally specific item discussed is al- hanzalah, as follows:
In the concluding simile of the Hadith, the Prophet PBUH likens the sinful person who does
not recite the Qur’an to al-hanzalah (A3, Hanzalah denotes a wild plant belonging to the
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Cucurbitaceae family. It grows along the ground in arid environments and bears a fruit
resembling a small watermelon, with a colour ranging between green and yellow. A defining
feature of the fruit is its intense bitterness, and its seeds are known to be toxic. Owing to these
properties, hanzalah is not consumed as food but is instead used in traditional medicinal
applications (Boulos, 1983). These components collectively establish the term’s core semantic
identity as a bitter, non-edible, wild fruit.

In Malay dictionaries, the word hanzalah is absent. Therefore, the Malay translation
(TSB) employs a couplet procedure, combining loanword retention with a descriptive glossing.
Al-hanzalah 1s rendered in TSB as “buah hanzalah (sejenis buah yang tumbuh di padang

pasir)”.

Table 6: Componential analysis of al-Hanzalah

LEXTCAL MEANING CONTEXTUAL MEANING
{Almaany, 2010) {al-Mubarakfirl, 1934, Ibow Hajar al-Asqalani,
1970]
Components of Cl 2 3 4 3 i 7 Cl 2 ] 4 5
meaning
T Belong | A plant Grow | The The It Used in | A plant | It The Smill Symbol
Al i ta on land | fruit colour | contains | medicin spreads | froit insize | izes
gourd resembl | is bitter, | al along resembl mmora
family ] between | poisono | remedie the B5 A lity and
(Cucurk walerm | gresn us 3 ground | watenm inner
itacens) elon and seeds elon maral
yellow carmupti
on
E W " k] k] x k] W W w 3 k]
bragh hamzalah
(rerenis Fuah yang
tumihah di padarg
pasir} (TSE)

As shown in Table 6, from a lexical perspective, hanzalah refers to a plant belonging to the
gourd family (Cucurbitaceae). It grows on land and produces fruit resembling a watermelon,
usually greenish-yellow in colour and containing bitter seeds. The plant is also known for
certain medicinal uses. These characteristics—botanical classification, fruit resemblance,
colour, bitterness, and medicinal value—form the core semantic meaning of the term,
establishing hanzalah as a specific plant with identifiable physical properties rather than a
general reference to gourds.

Contextually, hanzalah is described through observable characteristics that refine its
basic lexical definition. Commentarial descriptions explain that the plant spreads along the
ground and produces fruit resembling a watermelon but smaller in size. These contextual
features highlight the plant’s growth pattern and fruit appearance, making its physical form
easier to visualize. In addition to these physical attributes, hanzalah is also associated with
symbolic meaning, where the fruit represents immorality and inner moral corruption. This
interpretation extends the meaning of the term beyond its botanical description, linking the
plant’s bitterness and undesirable qualities with moral symbolism in religious discourse.

In TSB, the plant is described as “buah hanzalah (sejenis buah yang tumbuh di padang
pasir), pahit rasanya dan tidak mempunyai sebarang bau.” This description emphasizes
several contextual components, particularly the plant’s desert habitat, its intensely bitter taste,
and the absence of fragrance. By highlighting these sensory and environmental features, the
Malay description helps readers form a clearer understanding of the plant’s characteristics.
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Although the explanation successfully conveys key physical and sensory aspects of a/-
hanzalah, the broader symbolic associations found in the contextual interpretation remain less
explicit in the Malay text. While the Malay explanation captures several important contextual
features, it represents only part of the semantic richness associated with hanzalah, illustrating
the challenges of conveying culturally and botanically specific terms across languages.

The translation of hanzalah in TSB reflects a strategy of specification through loanword
retention and descriptive glossing. By retaining the source term hanzalah and providing a
descriptive gloss that highlights its desert origin and bitterness, the Malay translation
successfully narrows the semantic field of the original item. This specification ensures that the
target reader associates the fruit with harshness, bitterness, and lack of appeal, thereby
preserving the intended moral force of the simile. Unlike cases of generalization, this
specification strategy aligns closely with the contextual meaning of the source text and avoids
semantic loss.

Example 5: Al-Bit ‘u (&)

Hadith text of Sahih Bukhari: (Hadith No. 4732 | Page 1917) )

Gl e O cgaddl v of Al G G wles gl Ge Qe LAl Gl G A e WA
(F10a 588 S8 55 08) 08 (@l 0 aluadde A oa i 5 Jil

Translation by TSB: (Book of The Excellent Qualities of the Qur'an | Chapter on the superiority

of the Qur'an above other kinds of speech | Hadith No. 5020)

Abdullah bin Yusuf menyampaikan kepada kami, Malik mengkhabarkan kepada kami,

daripada Ibn Syihab, daripada Abu Salamah bin 'Abd al-Rahman bahawasanya Aisyah R.Anha

berkata: "Rasulullah SAW pernah ditanya tentang al-bit'u (sejenis arak yang diperbuat

daripada madu) lalu Baginda SAW telah bersabda: ((Semua minuman yang memabukkan

maka ia adalah haram)).

The Arabic term al-bit ‘u (éi;j\) in this Hadith refers to a honey-based beverage that may become
intoxicating after fermentation, as noted by Classical commentators. Ibn Hajar al-°Asqalant
(1970) states that al-bit ‘u is a drink prepared from honey which can produce intoxication if
fermented. Likewise, al-‘Ayni (2001) notes that the Companions asked about this locally
known honey drink due to concerns about its intoxicating effect. In response, the Prophet
PBUH established a general legal principle: “Every drink that intoxicates is prohibited.” Thus,
the mention of al-bit u serves as a contextual example leading to a broader ruling that applies
to all intoxicating beverages regardless of their ingredients.

From the perspective of Malay lexical usage, the term bit u does not appear as an
established entry in standard Malay dictionaries. Consequently, the Malay translation (TSB)
adopts a couplet procedure, combining loanword retention and descriptive glossing. By
retaining the term al-bit 'u and glossing it as “arak yang diperbuat daripada madu.”, the
translation preserves the source-culture reference while providing sufficient semantic
information for Malay readers to understand its meaning.
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Table 7: Componential analysis of al-bit u

LEXICAL MEANING CONTEXTUAL MEANING
(Almaany, 2010) (=l-Qir1. 2002; al-Zarginl, 2003; Ibn Hajar, 1970)
Components of meaning ! Cl 09 Cl c2 | C3 C4
[ Ai-bit'u | Fermented | Extract | wine | honey [ prolubited [Tt
| drink trom to drink it unciean,
‘ grapes ‘ dirty
[ al-bit'u (sejenis arak vang diperbuat daripada ‘ v ‘ v v | v x | x

[_mad) (TSB)

A componential analysis of the Arabic lexical item al-bit‘u reveals both its lexical and
contextual dimensions (see Table 7). From a lexical perspective, al-bit ‘u is described as a
fermented drink extracted from grapes. These two features, its nature as a fermented beverage
and its derivation from fruit, constitute the basic semantic components of the word. Together
they establish the minimal lexical identity of the term as a type of alcoholic drink. At this level,
the meaning focuses primarily on the physical characteristics and origin of the beverage,
without incorporating the legal or moral dimensions that emerge in religious discourse.

Contextually, however, the meaning of al-bit 'u expands beyond its basic lexical
description. Commentarial explanations clarify that the drink is understood as a form of wine
prepared from honey rather than grapes. In addition to identifying the ingredient, the contextual
interpretation links the beverage to juridical discourse in Islam, where its consumption is
explicitly prohibited. Classical commentaries further describe the drink as impure or
objectionable, associating it with substances that are not permissible for Muslims to consume.

These contextual components—wine, honey, prohibition, and impurity— introduce
evaluative and legal dimensions that extend the meaning of the term beyond its simple lexical
definition. The componential comparison demonstrates that the contextual meaning of bit u is
semantically richer than its lexical definition. The lexical meaning provides the foundational
description of the drink, whereas the contextual interpretation situates it within a broader
framework of Islamic legal and moral discourse.

In TSB, several of these semantic components are retained while others are absent. As
shown in table 7, the translation reflects the basic referential features of the drink, particularly
those relating to its fermented nature and ingredient. In contrast, the contextual components
associated with prohibition and impurity are not explicitly conveyed. Nevertheless, in TSB the
term is rendered as a type of alcohol (arak), which is prohibited for Muslims to drink.

This translation strategy, therefore, involves specification. By explicitly identifying the
beverage as arak and indicating its honey-based origin, the translator narrows the semantic
scope of the original term and ensures that the target reader directly associates it with an
intoxicating drink prohibited in Islam.

In short, beyond their linguistic effects, the observed semantic shifts have practical
implications for the interpretation of Prophetic Hadith among Malay readers. Generalization
enhances readability by replacing unfamiliar Arabic cultural references with broader target-
language expressions, making the text more accessible to readers with limited knowledge of
Arab culture. However, this simplification may reduce culturally significant details that
contribute to a more nuanced understanding of the Hadith. In contrast, specification preserves
important semantic and doctrinal information by providing additional explanation, thereby
supporting more accurate interpretation in religious learning and teaching. These findings
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suggest that translation strategies play an important role not only in meaning transfer but also
in shaping readers' understanding of the cultural and religious dimensions of Prophetic
traditions.

5.0 CONCLUSION

The study investigated the translation of cultural lexical items in Sahih al-Bukhar1 into Malay,
focusing on the strategies of generalization and specification. Through detailed componential
analysis of terms such as burd, al-tharid, al-qiththa’, al-utrujjah, al-raihanah, al-hanzalah and
al-bit ‘u, it becomes clear that translators apply strategies according to the semantic, cultural,
and contextual significance of each item.

The analysis demonstrates that all seven cultural items were translated using a couplet
procedure (Newmark, 1988), combining loanword retention with explanatory glossing. This
procedure preserves the source-culture reference while facilitating comprehension for Malay
readers. However, despite the consistent use of the same translation procedure, the semantic
outcomes differ, resulting in either generalization or specification depending on how the gloss
represents the semantic features of the original cultural item. These findings suggest that the
choice and formulation of the accompanying gloss play a crucial role in shaping the transfer of
meaning and the representation of cultural knowledge in the target language.

The findings indicate that generalization is often used when a source item has no direct
equivalent or when a culturally specific term might hinder comprehension (Baker, 2018). When
utrujjah is rendered as buah limau, for example, it aligns with the literature regarding the
treatment of culture-specific items, particularly in reducing symbolic or evaluative precision
while attempting to improve accessibility (Aixela, 1996). In contrast, specification, as observed
in bit ‘u, preserves both meaning and cultural connotations, while partial specification,
exemplified in raihanah and hanzalah, allows for the retention of lexical fidelity while adding
necessary context.

These approaches align with the literature regarding the preservation of the 'semantic-
symbolic' nexus in religious discourse, ensuring that metaphorical and moral significance are
not lost during the transfer between disparate cultural systems (Abdul-Raof, 2005). Moreover,
the findings indicate that translation strategies are not applied mechanically but are influenced
by the semantic and cultural functions of individual lexical items within the Hadith.

This study contributes to translation studies by demonstrating how componential
analysis can reveal the interaction between lexical, sensory, and symbolic meaning in the
translation of culturally embedded religious texts. These insights reinforce the scholarly
consensus that effective religious translation must account for the moral weight and symbolic
resonance unique to the source culture (Boumazzourh, 2025).

Translating Prophetic Hadith into Malay demands a strategic balance between
preserving source-culture specificity and ensuring target-reader comprehension. The interplay
of generalization and specification reveals strategic decision-making in translation:
generalization enhances reader accessibility but often dilutes symbolic and cultural nuance,
whereas specification preserves semantic content and evaluative significance, albeit sometimes
at the expense of immediate readability. Effective translation, therefore, requires sensitivity to
lexical, contextual, and cultural dimensions, with translators making informed choices to
convey not only referential meaning but also the moral and symbolic weight embedded in the
original text. This analytical distinction is grounded in Chesterman’s (1997) translation strategy
framework, particularly the categories of generalization and specification.

In addition to its linguistic implications, the translation of culturally embedded Hadith
terms also has important pedagogical and doctrinal significance. Semantic shifts resulting from
generalization or specification may influence how Malay readers understand the cultural
practices, moral values, and legal concepts conveyed in Prophetic traditions. Such shifts can
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affect the teaching and learning of Hadith by shaping readers' interpretation of culturally
specific concepts and their application in religious contexts. They may also influence the
transmission of doctrinal meanings when culturally embedded terms are rendered too generally
or too specifically. Therefore, translators of religious texts should carefully balance readability
with semantic and cultural fidelity to ensure that both the educational value and the doctrinal
integrity of the original Hadith are preserved for the target audience.
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